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It s h all be th e duty 
of every citizen of 

India -

to develop th e 
scientific tem per, 
h um anism  and th e 
spirit of inqu iry and 

reform

(Article 51A (h ) Part IVA -
Fundem ental Dutie s , 
Constitution of India)
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Saga of a Rationalist Surge on    







Dr Ram  Puniyani is  a profe s sor in 
Biom edical Engine ering &  

 Biotech nology at th e Indian Institute of 
Tech nology, M um bai
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W ith  or w ith out religion, good people can be h ave 
w ell and bad people can do evil; but for good people 

to do evil –  th at tak e s religion.

Steven W einberg

Quoted by Victor J Stenger in God: Th e Failed H ypoth e s is (2007)



Jaw ah arlal Neh ru as th e  first 

Prim e M inister of India 

alw ays stood for secularism . 

But h e  could not tak e  it to th e  

logical end due  to pre ssure s 

from  political and religious 

lobbie s



Indian Constitution

Que st 
Ne w  Que st

Congre ss Party



Th e Com m unist Partie s too!



Scientist Presid ent APJ Abdul 
Kalam s̀ Secularism



Future  of Secularism  in India



Role of M edia

Innaiah  Naris etti is  w ith  Ce nte r for 
Inquiry-India, H yde rabad
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"M y" Personal Beliefs



“It’s  h ow  th e  unive rs e  
talk s  to us . W e  h ave  to liste n h ard to m ak e  
s e ns e  of it” .

“M a, h ow  do w e  k now  th e s e  th ings …  I 
m e an, h ow  do w e  k now  th at anyth ing is  
true  at all?…  I m e an— ”

“OK, le t’s  look  at th is .” ,

“W h at do you m e an w h e n you say th e  w ord 
‘k now ’?” , 

“It is  good to first 
m ak e  s ure  th at w e  both  unde rstand w h at w e  
m e an by ‘k now le dge ’ be fore  w e  go any 
furth e r. Know le dge  h as  th re e  parts . Th e  first 
part is  belief. Th e  s e cond part is  truth . Th e  
th ird part is  th e  w ay in w h ich  w e  conne ct 
be lie f w ith  th e  truth . Th is  part is  calle d 
ju stification.”

“Do you believe th at h ors e s  e xist?”

“Ye s ”  

“Is  it true th at h ors e s  e xist?”

“Ye s ”

“Do you k now  th at h ors e s  e xist?”

“Ye s ”

H ow  do you k now  th at h ors e s  e xist?

“Be caus e  …  I h ave  s e e n th e m … I just told 
you its  true  th at h ors e s  e xist and you didn’t 
obje ct to th at” , 



“Ok ay, th e n le t’s  try to unde rstand h ow  you 
th ink  about ‘truth ’”  “Is  ‘truth ’ th e  
sam e  th ing as  ‘k now le dge ’?”

“No. Som e th ing can be  true  w ith out m e  
k now ing about it” . 

“So, 
‘k now le dge ’ is  not re late d to ‘truth ’?”

“Know le dge  ne e ds  truth  and it ne e ds  m e  to 
be  th e  k now e r” .

“Ve ry good!” , s  “Know le dge  
re quire s  both  th e  truth  as  w e ll as  a pe rson 
to k now  th at truth . Th is  pe rson can be  
calle d an ‘obs erver‘. For som e th ing to be  
true , it m ust e xist e ve n w h e n th e re  is  no 
obs e rve r. Th e n th e  th ing can be  said to be  
true  “objectively” .”  

 “Do you s e e  th at TV scre e n?” .

“Ye s ” , 

“Ok ay. Im agine  you are  th e  only pe rson 
w h o can s e e  it. Eve ryone  e ls e  s e e s  a vas e  
w h e re  you s e e  th e  TV. In a s ituation lik e  
th at, it w ould be  difficult to say th at you 
‘k now ’ th at th e  TV e xists  ‘obje ctively’. 
Fortunate ly for us , th e  unive rs e  acts  in 
ce rtain pre dictable  w ays  th at w e  can us e  to 
construct and justify inform e d be lie fs . In 
re ality, w e  both  s e e  th e  TV. Th e  TV e xists  
‘obje ctively’, be caus e  w e  can confirm  th at 
it w ould continue  to e xist in th is  living room  
if you and I w alk  into th e  k itch e n.”

“Is  th at justification?” , as k e d Se lvi.

“One  k ind of justification, ye s .”  



“In re gular conve rsation w e  ofte n justify 
actions  rath e r th an be lie fs . Th is  is  a 
diffe re nt type  of justification from  th e  one  
w e  are  inte re ste d in. For e xam ple , I can 
justify pick ing orange s  ove r apple s  at th e  
m ark e t by s im ply stating th at I don’t w ant 
apple s; by pointing out th at I am  not 
obligate d to pick  apple s . H ow e ve r, th is  form  
of justification cannot apply w h e n w e  are  
de aling w ith  true  be lie f and k now le dge . I 
cannot say th at I k now  som e th ing be caus e  I 
am  not obligate d to be lie ve  th at it is  w rong. 
To ove rcom e  th is , ph ilosoph e rs  h ave  com e  
up w ith  various  rule s  th at can be  applie d to 
m ak e  th e  ide a of justification m ore  accurate  
w h e n w e  are  talk ing about k now le dge .

W h e n you w ant to confirm  th at som e th ing is  
true , you m ust first look  for th e  e vide nce  
(m ore  h e re ). Also, you m ust as k  h ow  
re liable  is  th e  source  of th e  e vide nce  
obtaine d (m ore  h e re ). Bas e d on th e  type  of 
justification, k now le dge  can be  inte rnalist 
or e xte rnalist. To put it in a s im ple  form , 
inte rnalist justifications  cons ide r th at 
com ple te  k now le dge  is  pos s ible  from  w ith in 
an inte rnally cons iste nt fram e w ork , ofte n by 
studying obs e rvations  born out of s e nsory

e xpe rie nce . Th is  form  of justification 
include s  som e  sch ools of th ough t such  as  
Rationalism .  Exte rnalist justifications  tak e  
into account th e  re lations h ip of an e ve nt 
w ith  obje cts  and e ve nts  outs ide  th e  sph e re  
of th e  e ve nt (ofte n outs ide  s ubje ctive  
re ality). Th is  form  of justification 
accom m odate s  th e  notion of causality, 
w h ich  w e  spok e  about e arlie r.”

“Th e  e vide nce …  isn’t e vide nce  also a 
be lie f?” , 

“Ye s ” , “Each  and e ve ry 
obs e rvation th at is  claim e d as  e vide nce



re quire s  justification and be lie f. Th is  brings  
us  to anoth e r aspe ct of justification, calle d 
th e  structure  of justification. H ow  do all th e 
beliefs  th at w e h old relate to each  oth er? 
And h ow  do th os e  relations h ips  betw een 
beliefs  create k nowledge? Th e s e  are  just 
som e  of th e  que stions  th at are  as k e d and 
answ e re d w ith in th e  discipline  of 
ph ilosoph y calle d ‘Epistem ology’“

Ajita Kam al is  th e  founde r and 
adm inistrator of 

w w w .nirm u k ta.com . Th is  article , 
first publis h e d on nirm uk ta w e bs ite , 

is  th e  s e cond in a s e rie s  of 
introductory article s  h e  is  w riting on 

naturalistic ph ilosoph y.
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Pe ople  can do w ith out re ligion… but th e y cannot do 

w ith out com m union, fide lity and love . Nor can th e y do 

w ith out s pirituality… Be ing an ath e is t by no m e ans  

im plie s  th at I s h ould cas trate  m y s oul!  Th e  h um an 

s pirit is  far too im portant a m atte r to be  le ft up to 

prie s ts , m ullah s  or s piritualis ts . 

Andre  Com te -Sponville 

Th e Book  of Ath e ist Spirituality (2008)



An Ath e ist in Periyar's Land



Th e re  is  no 
god, th e re  is  no god, th e re  is  no god at all.

Th ere  is no god

Th ere  is no god

Th ere  is no god at all

H e w h o invented god is a fool

H e w h o propagates god is a 

scoundrel

H e w h o w orsh ips god is a 

barbarian

Periyar EVR



w w w .nirm uk ta.com .



God h as to be  preach ed  by one . It is not enough  if 

one sim ply preach e s. O ne m ust blindly believe w h at 

anoth er preach e s. Not only th at. O ne m ust be  m ade  

to believe god by force or com pulsion.  Unless one  

tak e s so m uch  pain, poor god cannot enter th e  

m inds of oth ers. Yet god is said  to be  om nipotent. 

W h at a pity?

Periyar EVR

Collected Work s  (2005)
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ab-initio

‘M ak ing of a 
Rural Surgeon”

 

Andh s h raddh a 
Nirm oolan Sam ite e  (ANS)



Mak ing of a Rural Surgeon: An 
Autobiograph y

Prabh ak ar Nanaw aty
Th ough t &  Action





Th e  Fine  Art of Balone y De te ction

Th e  De m onh aunte d World: 
Scie nce  as  a Candle  in th e  Dark






